chapter three

3:1 Remind them to be subject to rulers, to authorities, to be obedient, to be ready for every good deed,  {u`pomimnh,|skw (vmpa--2s) to remind, to cause them to think about--auvto,j (npam3p)-- u`pota,ssw (vnpp) comp.infin. to be subject,--avrch, (n-df-p) the first, the main authority, the supreme powers--evxousi,a (n-df-p) power, authority, might, all authorities lower than the president--peiqarce,w (vnpa) comp.infin. to be persuaded by one in authority, to be obedient--eivmi, (vnpa) comp.infin.--e[toimoj (a--am-p) ready, prepared--pro,j (pa)--pa/j (a--an-s)--e;rgon (n-an-s)--avgaqo,j (a--an-s)}   
Exposition vs. 1

1. Paul has approached the injunctions given to Titus in a very specific manner, moving from the relationship between doctrine and duty in the church in chapter 1, to the relationship between doctrine and duty in the home in chapter 2.

2. He now moves to develop the same theme in chapter 3 with respect to the teachings of the gospel and how we are to conduct ourselves toward the government and our fellow citizens.

3. He does so by commanding Titus to keep on reminding them about their duties, which he spells out with a series of five infinitives with a sixth understood from context.

4. He begins with a present imperative to keep on reminding them to be subject, stressing the fact that a certain amount of continual repetition and warning is in order for RP to direct toward RC.

5. The fact that he tells Titus to keep on reminding them indicates that they have heard this information previously and may be in danger of forgetting their Christian responsibilities.

6. Peter uses similar language in his second epistle, while noting that his reminders were not due to the forgetfulness of his hearers as much as they were simply the directive will of God for his life.  IIPet. 1:12-13

7. We study a lot of principles in Bible class and one very real danger is that believers lose sight of some very important things, which must and should be continually reinforced.

8. One of the things that stands out about national Israel after they received the inheritance of the land of Canaan was that they quickly forgot the Lord their God.  Judges 3:7: ISam. 12:9

9. This began a cycle of discipline that continued throughout their history that eventually culminated in the complete destruction of the nation.

10. It is hardly surprising that the leading apostles all stress the importance of reminding believers of various issues that they may allow to slip from memory.

11. Further, Paul is very well aware of the turbulent nature of the Cretans, which is made clear by his comments and obviously recent associations with them.

12. Crete had been subjugated by Rome in 67 BC, and since that time had been continuously under the Roman yoke.

13. Like many nations including Israel, Crete did not like Roman rule and longed for political freedom to determine their own destiny. 

14. Roman policy fostered a new imperial religion in which all its subjects should unite in the worship of the divine majesty of Rome, which was incarnate in human form in the series of emperors, and especially the reigning emperor.

15. Their efforts at encouraging a sense of unity and patriotism in Rome were designed to Romanize the colonies and provinces under their control.

16. There is a natural human desire to want political and religious freedom and when nations are deprived of that they easily become resentful and hostile toward their new leaders.

17. Some rationalize their disobedience to the conquering powers by suggesting that they are usurpers of authority and they have no actual right to rule over another nation.

18. However, the Scripture is quite clear on the fact that it is God that determines the boundaries of each nation and the length of time that they will be in power; this is very evident in the book of Daniel.  Dan. 2:21, 4:17; Acts 17:26

19. This natural human rebellion against a government that they may not have considered being legitimate manifested itself in everything from basic vandalism to plots to overthrow the government, to assassination and armed revolt.

20. Polybius (c. 200-120 BC), a Greek that had been captured by Rome and wrote a great deal about Roman history and Rome’s sudden rise to power, noted that the Cretans were “constantly involved in insurrections, murders, and destructive wars.”
21. It is evident that as believers in Jesus Christ, we live in two distinct spheres, the tremendous contrast between these two spheres often poses a very difficult challenge in knowing how to operate.

22. On the one hand, Christians are citizens of a heavenly kingdom with Christ as our Lord; on the other hand, we are called to represent Him in the middle of an age that is transient and in a world system that is opposed to the plan of God.

23. One of the continuing problems that believers faced in the first century was that of unbelievers misunderstanding and twisting the doctrine that Jesus Christ was the King of believers.

24. This caused friction between the fledgling sect of Christianity, which was misrepresented by its adversaries as being prejudicial to the rights of existing civil powers in the ECC.

25. Because of the original association with Judaism, which allowed Christianity to be declared a religio licita, and the well-known Jewish dislike of Roman domination, early believers were often cursed by association.

26. During the first century AD, rumors were circulated that believers were people that tended toward faction and rebellion against the lawful authorities, and so they were viewed as a threat to civil security.

27. This was further intensified by the Jewish persecutions against Paul and other believers that suggested that Christians were actively engaged in serious attempts to destabilize normal society.  Acts 24:5-6, 25:7-8

28. However, it was repeatedly demonstrated that these men were doing nothing against Jewish society or against Roman law.  Acts 16:35-39, 23:29, 25:18-19,25-26, 26:30-31

29. In order to counter this potentially explosive problem, Paul and the other apostles counseled all believers to recognize that the governmental authorities that were in power were there at the will of God and were not to be resisted.  Rom. 13:1ff; IPet. 2:13-17

30. This is based on the recognition of the fact that God alone possesses authority, and any authority that exists does so at the will of God.

31. It does not matter how oppressive or corrupt the government may become, we are to remain obedient to the laws they make for the community in which we live.

32. Our motive in obeying those that are part of Satan’s world system is to comply with the directive of God not to resist authority and oppose the ordinance/injunction/mandate of God.  Rom. 13:2

33. There is no scripture to which one can appeal to soften the reality that no matter how evil the government becomes, being run as it is by unbelievers and conspirators against God, we are to remain subject to it.

34. Obviously, there are extreme cases where the government can cross the authority boundary and command believers to do things that are counter to the Word of God.

35. In these rare instances, the believer is permitted to disobey; however, one must always keep before them the fact that the government possesses the power to prosecute you up to and including the point of death.  Rom. 13:4

36. Throughout the Bible, we do not have many examples of civil disobedience becoming a necessity, but there are a few.  Ex. 1:16-17; Josh. 2:3-4; Dan. 3,6; Acts 4:18-20

37. If the government forbids prayer, assembly, Bible study, evangelism, or commands believers to perform immoral activities, they are free to disobey those commands.

38. However, believers should not resist paying their taxes, customs fees, purchasing licenses (which we recognize are merely another tax), jury duty, or military service when appropriate, since this is all part of being subject to rulers and authorities.
39. The difference between rulers and authorities is related to the relative amount of authority they possess, the first term referring to the chief leader(s) and the second referring to lesser or delegated authorities.

40. In our culture, this obviously refers to the President and other national authorities, extends to the state level, county level, city level, and any lesser authorities that function in the ECC.

41. While it is not explicitly stated, our subjection and obedience are to begin in the mental attitude and be manifested in our overt behavior.

42. While it may be difficult during the very evil times of the last days, if we establish the right mental attitude toward those in power over us, we will fulfill several very important principles in the angelic conflict.

a. We will maintain a good conscience, knowing that we are doing God’s will.  Rom. 13:5

b. We will avoid coming under criminal punishments.  Rom. 13:4-5

c. We will receive commendation from the ECC when appropriate.  Rom. 13:3

43. While Paul does not state it here, he does instruct Timothy about the fact that we are to pray for the ECC so that we can pursue MPR in a safe and peaceful environment.  ITim. 2:1-2

44. This means that you pray for the success of those authorities that have the responsibility to protect us from the criminal element, (both white-collar and blue-collar criminals) particularly those that risk their lives on the streets.

45. Our subjection to the ECC is to be observed in our obedience to the laws that exist, laws that are designed to resolve public and private conflicts, balance the rights of society with the rights of the individual, and enforce the will of the majority.

46. We must recognize that laws are abstract concepts, designed to protect individuals and society, and not the physical reality of a policeman sitting in a car with lights on top of it.

47. Laws are the power (as seen in the Greek term evxousi,a (exousia—power, liberty) of the government to limit and control your conduct.

48. This verse makes it quite clear that we are to be informed as to what the laws are and to comply with them as a general rule of conduct.

49. However, as Paul moves on, we observe the fact that being in submission to the government and being a good citizen does not stop with obedience to the laws, honesty in business, being orderly in your behavior, or paying your taxes.

50. If society calls on you for some reason, you should be prepared with doctrine to make the proper application, so as to be an influence for good within the community.

51. Part of being a believer in Jesus Christ is being prepared for every good deed, which is designed to contrast with those that teach or embrace false doctrine, who are worthless for any good deed.  Tit. 1:16

52. Part of being a good citizen of Sarasota might entail helping your neighbor with a problem, helping a stranded motorist, cooperating with the authorities, reporting criminal activity, or being a peacemaker in your neighborhood. 

53. Paul uses the term avgaqo,j (agathos—good) to stress the fact that such activity, when done from the correct teaching, mental attitude, and motivation, qualifies as Divine good production.

54. Certainly, the other term kalo,j (kalos—good) indicates that it is beneficial for society to have good citizens such as ourselves to help them when they need it; however, believers are to see that this is just as much a part of Divine good production as giving, witnessing, etc.

55. Again, we are not to become busybodies, insinuating ourselves into places we are not wanted or needed; we are to recognize when and where we can be of help and be ready to provide what is necessary.  IITim. 3:16-17

56. This passage has led some to suggest that there is a place for believers to be involved in politics, political action, etc. in order to clean up the Devil’s world.

57. First, we are commanded to be salt and light, not reformers.  Matt. 5:13-14

a. Our character as salt is designed to be a preservative for the decay that society inevitably experiences.

b. Our character as light indicates that we are to provide the Divine viewpoint solutions from God’s thinking, not human viewpoint solutions.

58. Further, we have no mandate from the Bible to attempt to reform the cosmos via political activism, which attempts to solve spiritual problems through temporary human viewpoint solutions.

59. While increasing numbers of professing Christians are engaging in social and political activism for the astonishing purpose of attempting to coerce an ungodly society into adopting Christian standards of conduct, there is not one example in the entire Bible of political or social activism ever being advocated or used by God's people.

60. Neither Jesus nor Paul, both of whom suffered at the hands of the corrupt cosmic political system ever maligned, protested against, or attempted to correct the Roman government.

61. "Christian activism" involves today the well-meaning but foolish attempt to force "Christian principles" upon a godless society through more effective lobbying, larger demonstrations, and greater "social upheaval" than the enemies of righteousness can produce. 

62. However, rather than pressure the ungodly to live like saints, we must win them to Christ before there is ever a chance that they will live like Christians. 

63. The only real cure for the evils of mankind (murderers, rapists, assassins, snipers, terrorists, etc.) is the new birth via the gospel and the transforming of their minds via the intake of sound doctrine.

64. There is a very important contrast that we should not miss between this verse and what Paul said at the end of chapter 1.

65. The fact that our form of teaching makes believers prepared for every kind of good work stands in sharp contrast to the false forms of teaching and the error they advocate.

66. Since what they are teaching is devoid of power, authority, and is empty, they themselves become useless and worthless for any good deed.
3:2 to malign no one, to be uncontentious, gentle, showing every consideration for all men.  {blasfhme,w (vnpa) comp.infin.compund, to injure the reputation, to dishonor that which should be honored, especially those in power--mhdei,j (apcam-s)--eivmi, (vnpa) comp.infin.--a;macoj (a--am-p) 2X, quarrelsome, contentious, ready to argue every point--evpieikh,j (a--am-p) that which is fit for the situation, reasonable, fair, equitable--evndei,knumi (vppmam-p) 11X, only used in middle, to show, display, give proof, exhibit--pa/j (a--af-s)--prau<thj (n-af-s) gentleness, mekness, overtly considerate--pro,j (pa)--pa/j (a--am-p)-a;nqrwpoj (n-am-p)}
Exposition vs. 2

1. Paul now moves from our responsibility toward those that are in positions of leadership, who have been delegated their authority by God, to others in the ECC and in the community at large.

2. He selects four specific social attitudes, which are to be universal in their application; two are negative and two are positive.

3. The first infinitive about which Titus is to keep reminding them relates to the human propensity to speak against those with whom we do not agree.

4. In context, the first clear application of this is to avoid maligning those in positions of authority in the ECC lest Christians establish the same type of reputation that others have in the political arena.

5. One of the things that is quite obvious, especially in an election year, is the continual, reciprocal assaults between two candidates vying for one political office.

6. Believers are not to stoop to the human viewpoint tactics of attempting to gain the upper hand by verbally attacking and insulting those that are political rivals.

7. Believers should want to be informed with respect to the issues since the right to vote demands that you cast an intelligent ballot.

8. However, becoming embroiled in political issues that generate strife and divide people along partisan lines is totally unnecessary.

9. Although the context would indicate that we are to avoid these types of political verbal sins, this verse goes beyond that to how we are to relate to unbelievers in general, as seen by the emphatic position of the adjective no one.
10. That this is to be taken in the broadest sense is seen in the fact that he begins with a command to malign no one, and closes with the command to be considerate toward all men, indicating that this command is not to be confined solely to the political realm.

11. The Greek term blasfhme,w (blasphemeo—malign) was used in relation to God and had the nuance of insulting, reviling, or cursing Him.

12. With respect to men, the term meant to injure the reputation of someone, to revile, to slander, or defame them verbally.

13. One should understand that Paul was quite concerned with how believers treated unbelievers since the ability to present the truths of the gospel would be compromised by such glaring breaches of social etiquette.

14. As Webster has noted, “Besides being an ecclesiastical offense, blasphemy is viewed as a crime in common law since it tends to breach the peace, being viewed as a public nuisance or destructive of the foundations of civil society”.

15. With respect to the degenerate moral behavior of many public officials, athletes, and other celebrities in recent years, it has become more and more difficult to refrain from making abusing and caustic comments about their obvious failings.
16. It is clear that we should be upset (righteous indignation) about certain types of people, as well as their views and actions, that simply undermine the fiber of our society and form such a horrible example for the next generation.
17. This passage is not forbidding us from exposing the evils of these types of people, since Jesus Himself did so, and did so quite forcefully.  Matt. 23
18. Beyond His example, Paul and the other apostles did not hesitate to publicly denounce those that were hostile to the truth and were leading believers astray.  ITim. 1:20; IITim. 2:17, 3:10,14; Tit. 1:10-13; IIPet. 2:10-18; IIIJn. 9-10
19. What Paul is teaching here is that we are not to be known as the type of person that is constantly speaking evil of others without cause, doing this unjustly, falsely, or unnecessarily.
20. We are not to malign others by being gossips, carrying and repeating stories that simply destroy the reputation of someone and do not benefit anyone else.
21. When we engage in misrepresenting someone, imputing the worst of motives and intentions, with no thought of anything other than hurting that person, we are failing under this command.
22. The second infinitive in this verse deals with another verbal failing that is very common in society today, just as it was in Paul’s time.
23. The Greek term a;macoj (amachos—uncontentious) deals with brawling in a verbal sense, engaging in speech that is designed to provoke another.
24. God desires believers to be people that are not prone to starting quarrels, who verbally assault anyone that disagrees with them.
25. Heated arguments, even about legitimate issues, do nothing to advance the plan of God and are very often simply the manifestation of anger, pursuing one’s own agenda, the desire to be right, or some other mental attitude problem.
26. Believers would be wise to ask themselves what the real problem is when they are provoked to the point of heated responses.
27. Further, it is wise to consider whether or not your words will serve to resolve the problem or if they are only going to make it worse.  Prov. 26:20, 26:21
28. It should be evident that the type of person that is looking to injure others by maligning them, and is ever ready to verbally combat anyone that gets in his way, makes a lousy friend, neighbor, and citizen.
29. Paul now follows the two negative things we are to avoid with two positive characteristics that provide the capacity to avoid maligning and quarreling.
30. The Greek term evpieikh,j (epieikes—gentle) is used 5 times, and has the nuance of one that is reasonable, gentle, or fair.
31. It is a term that has the sense of promoting fairness and justice through understanding and indulgent consideration of human weaknesses and failings, considering not only the letter of the law but the spirit of the law.
32. This type of person is the opposite of the one that demands his rights at all times, the type of person that is ever ready to pursue any recourse to maintain and protect his interests.
33. God demonstrated this quality when He did not concern Himself with His rights as the offended party but sent His own Son to take the penalty for our sins against Him.
34. Therefore, He desires us as His children to reflect this willingness to absorb slights, affronts, and other offenses and not resort to belligerently demanding that our rights be upheld at all costs.
35. This quality is one that is very necessary in society since it avoids verbal attacks, nasty scenes with others, revenge tactics, or suing people to make certain that we are never wronged.
36. News flash: You are going to be wronged in this life; people are not always going to treat you in a manner that is just, appropriate, or equitable!
37. This quality allows you to be yielding and flexible when confronted with undeserved suffering, rather than asserting your claim to what you perceive to be the proper treatment.
38. The final clause of verse 2 contains the present participle of prau<thj (prautes—consideration), which indicates that this is an ongoing quality, and has the force of an imperative.
39. It is qualified by the adjective pa/j (pas), which is correctly translated showing every consideration to all men.
40. After discussing Aristotle’s comments on this word, Barclay describes it as follows: “We might put it this way—the man who is praus is the man who is always angry at the right time and never angry at the wrong time.”

41. This brings us to the use of this word that really reveals the whole matter; in Greek the word is used in one special sense--for a beast that has been tamed. 

42. A horse which was once wild but which has become obedient to the bit and to the bridle is one that has been meeked. 

43. There is a gentleness in this term but behind the gentleness there is the strength of steel, for the supreme characteristic of the man who is meek is that he is the man who is under perfect control. 

44. This term does not indicate that such a man is spineless, a sentimental or emotional wreck, or one that is simply passive; it is the man that has power and that power is under control.

45. Numbers 12:3 indicates that Moses was the meekest man upon the earth, but that same Moses was a man who could act with decision and blaze with anger when the occasion arose.

46. However, it would be wrong to say that the man who is meek is perfectly self-controlled; it would be far more correct to say that he is perfectly God-controlled, for only an accurate understanding of doctrine can give a man proper command of himself.
47. The final phrase to all men indicates that there is no limit to the times, places, or people to whom we are to demonstrate our humble courtesy.
48. This verse demonstrates that we are to avoid being assertive, demanding, harsh, exacting, arrogant, contentious, or rude.
49. We are to express these positive qualities in order to adorn the doctrine toward those with whom we come into contact, committing our circumstances to the Lord and trusting Him to take care of us.  Matt. 5:5
3:3 For we also once were foolish ourselves, disobedient, deceived, enslaved to various lusts and pleasures, spending our life in malice and envy, hateful, hating one another.  {ga,r (cs)--evgw, (npn-1p)kai, (ab) adjunctive--eivmi, (viia--1p)--pote, (abi) once, formerly, at one time--avno,htoj (a--nm-p) 6X, foolish, uninformed, ignorant, unthinking--avpeiqh,j (a--nm-p) not able to be persuaded, disobedient --plana,w (vpppnm1p) lit. led astray, decived, mistaken--douleu,w (vppanm1p) being a slave-- poiki,loj (a--df-p) lit. multi-colored, diverse, various kinds--evpiqumi,a (n-df-p) lusts, desires, not two STAs are the same--kai, (cc)--h`donh, (n-df-p) 5X, pleasures, enjoyments, unsed only in a bad sense in the New Testament of self-indulgence—dia,gw (vppanm1p) to spend or pass time, to live one’s life--evn (pd)--kaki,a (n-df-s) lit evil, malice, ill-will--kai, (cc)--fqo,noj (n-dm-s) envy, resentful of what others have--stughto,j (a--nm-p) that which is hated or detested, being hated--mise,w (vppanm1p) hating, detesting, abhoring--avllh,lwn (npam1p) constant STA free-for-all}
Exposition vs. 3

1. Paul now continues to address the manner in which we are to conduct ourselves in the world by appealing to the theological reality of our pre-salvation state.

2. The conjunction ga,r (gar—for) is used to introduce the reasons why believers ought to conduct themselves in a manner that is compatible with God’s plan, and not like the world does.

3. The Greek text is quite emphatic when it states that we ourselves also once were foolish, and Paul certainly includes himself in the group.   ITim. 1:13,15

4. Paul never seemed to lose sight of the type of person he was before his own conversion, a fact that is designed to impress the need for kindness and humility on each believer.

5. Our attitude toward those on the outside, who are very likely to abuse you, mistreat you, or act in a manner of which might not approve, must be conditioned by considering what we used to be like prior to salvation.

6. This is a perfect example of the use of the imperfect tense in Greek, denoting continual action in past time that is of limited duration.  x________x            .present time
7. The tendency for believers is to quickly forget that we were very much like those that we might be prone to disdain now.

8. When people achieve a certain state of personal righteousness, it is very easy to become Pharisaical in our attitudes and actions, looking down on those that do not live up to our lofty standards.

9. One the one hand, we are to separate from the cosmos and refuse to allow them to influence our behavior; on the other hand, we are to not come across as self-righteous types of people that are constantly denigrating others for their failures, especially when those failures are the same types of things that we ourselves did before we were saved.

10. The natural tendency of people is to become proud of what they have accomplished, and the pride in human achievement can easily influence us to forget that any spiritual blessing we enjoy comes from God’s grace and not our efforts.

11. The picture that Paul paints of our pre-salvation condition is one that should always cause us to treat others with gentle consideration, just as God treated us.

12. While some might think that this expose, of life without Christ is an exaggeration, it is nonetheless and accurate depiction of human life apart from the grace of God.

13. The first term he employs is the Greek word avno,htoj (anoetos—foolish) comes from the word for mind coupled with an alpha privative, and literally means mindless.

14. It is the opposite of the Greek term for wisdom and denotes those that are stupid, those that lack understanding and act in foolish ways.

15. Prior to salvation, we did not spend our time thinking about what the real issues of life were; we acted just like all other unbelievers in the cosmos with no understanding of or concern for matters of true, eternal importance.

16. This lack of mental understanding is certainly part of the root of the next problem Paul notes about the nature of the cosmos.

17. The second Greek word avpeiqh,j (apeithes—disobedient) comes from a root that denotes one that will not be persuaded, one who is rebellious because he has rejected the legitimate arguments of the truth and refused to allow himself to be convinced of the truth.

18. In context, the term disobedient must be taken to refer to civil disobedience, violation of the authority structures that exist in society.

19. However, we must recognize that the person that is disobedient to civil authorities is very often disobedient to the authority of God.

20. His refusal to be persuaded by the general revelation of creation and the special revelation contained in the Bible causes his disobedience to God.

21. If one is maladjusted to the authority of God, it is very likely that he will be maladjusted to the authorities of society, whose authority is merely an extension of God’s authority.

22. Our mindless disobedience to the authority of God and others resulted in a thought process that ultimately led to personal deception.

23. The third term plana,w (planao-deceived) in an active sense means to lead astray or cause one to wander; passively, as here, the term means to be misled, deluded, or mistaken with regard to the truth.

24. Biblical theology indicates that Satan and his minions spend their time seeking to deceive mankind with respect to the truth, but this does not occur apart from their active participation in the process.  Mk. 4:15; IICor. 4:4; ITim. 4:1-2

25. There is no doubt that those without Christ are the dupes and slaves of an evil genius, whether they recognize it or not.

26. Under the darkness of the soul, being ruled by Satan and the OSN in the sphere of spiritual death, we were led away from the truth by various deceptions foisted on us by Satan and the world system he has constructed.

27. One rather unique translation of this verse sums these thoughts up by saying “For once we too were mindless, unpersuaded, wanderers…”
28. Beyond that, when men reject the truth and move in the wrong direction, God delivers them over to the futile imaginations of their own thinking, making a bad situation much worse.

29. Rejection of the truth causes one to be deceived and mistaken in his judgments, which he then passes on to other deceived types under the blackout of the soul.  Rom. 1:21-22

30. This mental darkness, which is passed off as wisdom in the world, results in faulty religious practices, which further plunge men into even more degraded lifestyles.  Rom. 1:23-32

31. The next phrase enslaved to various lusts and pleasures denotes that we were absolute slaves to the STA and whatever genetic predisposition we had.  Rom. 5:21

32. Like the preceding term, this verb is passive, indicating that there are forces active in the lives of unbelievers over which they have no real control.

33. The spiritual reality is that like all unbelievers we were slaves to the genetic sin nature and to the ruler of this world, with no possibility of deliverance apart from God’s grace.

34. Paul is quiote accurate when he employs the Greek term poiki,loj (poikilos—various, multi-colored, or variegated), since the lust pattern of each unbeliever is determined by their own genetics and personal choices.

35. There are as many types of lusts that appeal to people as there are types of people, and all men are born slaves to those things that proceed from their own sin nature.

36. The term evpiqumi,a (epithumia—lust) means a desire or craving, and is generally used in the New Testament to denote improper desires for what is wrong or forbidden.

37. The second term in this pairing is h`donh, (hedone—pleasure), which means that which is delightful or pleasurable.

38. It is used five times in the New Testament, always in a derogatory sense, and is the term from which our word hedonism is derived. Lk. 8:14; Tit. 3:3; James 4:1, 3; 2 Pet. 2:13

39. Hedonism is the philosophy that only what is pleasant or has pleasant consequences is intrinsically good, the doctrine that pleasure or happiness is the sole or chief good in life, the ethical theory that achieving one's own happiness is the proper goal of all conduct. 

40. Ironically, one of man’s greatest misconceptions, as a further product of his own blindness and spiritual unbelief, is the false notion that happiness and security can be found through his own strategies to make life work—through having possessions, power, praise, position, and pleasure. 

41. While pleasure is certainly not forbidden in the Bible, the point Paul is making here is that unbelievers pursue pleasure via the STA, rather than pursuing God via revealed truth.

42. Man has fallen into the trap of pursuing self-gratification, making his own pleasure the focal point of life, rather than seeking to orient to God and making others the first priority.

43. James makes it quite clear that the external problems of arguments, hostility, and such, proceed from the inner desire to please ourselves, without regard as to how it affects others around us.

44. Jesus Christ made it quite clear that part of the proper function in the Christian way of life relates to the willingness and ability to deny ourselves, just as Paul affirmed in this epistle.  Matt. 16:24; Tit. 2:12

45. The next phase employs the verb dia,gw (diago-spending), which literally means to lead through or go through, and is only used one other time in the New Testament.  ITim. 2:2

46. It refers to the manner in which we conducted our day to day existence; the way in which we use the time that has been allotted for our lifespan.

47. Each of us is provided the same 24 hours in every day; how we use that time speaks volumes about what sort of people we are.

48. Prior to salvation, Paul views men as wasting their time by living a life that is characterized by malice and envy.
49. The term is generally derived from words in any language (such as the Greek kako,j) that mean what is evil or bad.

50. It is defined as a deep-seated, often inexplicable desire to cause pain, injury, or distress to another for the sole purpose of seeing them suffer.

51. This term certainly extends to the legal realm and denotes one that is not afraid to break the laws, to commit an unlawful act or cause harm without legal justification or excuse.

52. The second term in this phrase that describes the lifestyle of unbelievers is seen in the Greek term fqo,noj (phthonos—envy), which denotes the desire to have what others have.

53. In a society that prides itself on the acquisition of the details, people are very prone to not be satisfied with what they have, and often fall prey to resenting the success of others.

54. When men live by the belief system that happiness is found in the abundance of what one possesses, the grass always looks greener on the other side of the fence, the neighbor’s side—his car, spouse, boat, house, job, furniture, etc.

55. The final pairing has two terms for hate, with the first term stughto,j (stugetos—hateful) actually meaning that which is hated, one that is detested or hated, denoting how the world felt about you.

56. The second term is active and denotes the reciprocal mental attitude hatred that all unbelievers have for each other at some level.

57. As the various sin natures out there jockey for superior position, material gain, advantage, and getting their own way, the natural consequence is the types of sins represented here—hate, envy, and  malice.

58. Here Paul has developed a deliberate set of opposites to show what kind of people we should be now as contrasted with the kind of persons we were prior to salvation.

a. It is a contrast between submission and stupidity.

b. It is a contrere Hereast between obedience and disobedience.

c. Between a readiness to do good and slavery to evil.

d. Between kindness and peacefulness and malice and envy.

e. Between being humble and gentle and being hated and hating.

59. The preceding description is simply a reminder of what life was like apart from Christ and Bible doctrine, and is designed to temper our attitudes toward the unbelieving world. 

60. We should remember that these are unhappy, miserable people and not expect from them what we were not ourselves before God saved us, as described next in the passage. 

3:4 But when the kindness of God our Savior and His love for mankind appeared,   {de, (ch)--o[te (cs)—when--h` crhsto,thj (n-nf-s) goodness, kindness, graciousness—kai, (cc)--h` filanqrwpi,a (n-nf-s) 2X, love or affection for mankind--o` swth,r (n-gm-s)--evgw, (npg-1p)--qeo,j (n-gm-s)--evpifai,nw (viap--3s) lit. to shine on, same verb as 2:11}
Exposition vs. 4

1. Once again, Paul’s thought process with respect to the great theological issues that are inherent in the gospel causes him to launch into an extended thought that brings many complex realities together in one sentence.

2. The sentence actually begins in verse four and does not conclude until the end of verse seven, constituting an accurate and complex description of God’s saving grace.

3. Paul deals with our salvation and the grace that provided it by employing the following outline:

a. The need for our salvation is seen in verse 3.

b. The source of our salvation is seen in verse 4.

c. The basis for our salvation is seen in verse 5.

d. The method by which He accomplished our salvation is seen in verse 5.

e. The goal of our salvation is seen in verse 7.

4. This great theological section is designed to teach that our pre-salvation status, which was the same as every other human on the planet, in no way inhibited God’s saving grace from manifesting itself to us.

5. There are three distinct thoughts that must be addressed in this passage:

a. The first is the actual subject of the passage, which is He saved us.  vs. 5

b. The second is the fact that he saved us in spite of our status, not because of it; this stresses His absolute generosity toward those that did not deserve it.

c. The final important point is the purpose clause in verse seven that denotes our final status in eternity based on the saving grace of God.

6. The main thrust of the sentence is then seen by the following translation: But (in spite of the fact that we, like everyone else, were so completely undeserving) He saved us (we did not save ourselves and were not able to do so anyway) in order that (ultimate purpose) we might be made heirs (the extent of our inheritance is based on our willingness to comply with His plan in time).

7. While that is the main thought of the sentence, Paul has loaded this section with such rich theological content that it is absolutely complelling.

8. In some ways, this passage is designed to further amplify and explain the seminal thought about the grace of God that was introduced in Titus 2:11.

9. In that section Paul focused primarily on the grace of God with respect to its Ph2 implications for the lives of believers.

10. In this section, he dwells almost exclusively on the marvelous nature of that grace, which effected our salvation and makes SG3 a possibility.

11. In the first theological section that began in Titus 2:11, Paul focused on the fact that the appearance of Jesus Christ in human history brought salvation as a potential for all mankind; in this passage he focuses on the actual experience we have enjoyed due to the grace of God.

12. His comments with respect to the fact that we are to be zealous for good deeds in 2:14 corresponds with the potential for being an heir in the eternal life niche in 3:7.
13. This is further confirmed by what he will say in verse eight, closely linking the thought of eternal life with the absolute necessity for engaging in good deeds.
14. The introductory conjunction de. (de--but) serves to introduce a contrast with what men deserved in their pre-salvation state and God’s kindness and love for mankind.
15. When one considers the qualities that we manifested in our pre-salvation condition, all of which are antagonistic toward God and His plan, one would hardly expect a righteous God to react with anything but hostility.

16. In fact, this is the natural predisposition of the human race; people tend to react with hostility and aggression toward those that manifest anything less than kindness to them.

17. The grace of God that appeared in Titus 2:11 is now amplified by using four distinct terms that each have their own emphasis.

a. Kindness  vs. 4

b. Love for mankind.  vs. 4

c. Mercy.  vs. 5
d. His grace.  vs. 7
18. That this is evident is seen in the Greek term evpifai,nw (epiphaino—appeared); in fact, this term is actually used in the identical form of the aorist passive indicative in both passages.
19. This word is used particularly of divine intervention by the gods, divine aid, and the dawning of light on darkness and emphasizes the entire earthly life of Christ at the First Advent.

20. God’s grace shown forth like the sun as the true light, which coming into the world, illuminates every man.  Jn. 1:9

21. Thus, the picture here is one of Jesus Christ, as the Sun of Righteousness, breaking forth in human history to penetrate the moral and spiritual darkness of the cosmos.  Isa. 60:1; Mal. 4:2; Matt. 4:16
22. Again, the fact that God displayed these positive qualities at the First Advent does not mean that this was the first or only manifestation of His kindness and love for mankind.

23. It does mean that the actual sending of His own Son to redeem those that were depraved and hostile toward Him is the highest, most significant manifestation of these qualities.

24. It was in the sending of His Son to bear the sins of the world that the true kindness of God was most clearly seen.

25. The Greek term crhsto,thj (chrestotes—kindness) is only used 10 times in the New Testament, but has a wide range of meanings in Classical Greek.

26. While there is a broad range of ways in which this term is used, and each must be determined by context, this family of words is clearly used to describe God’s attitude in the following verses.  Lk. 6:35; Rom. 2:4 (2X), 11:22 (there contrasted with His severity); Eph. 2:7; Tit. 3:4; IPet. 2:3

27. When used of moral qualities it denotes one who is kind in heart and manifests that spirit by demonstrating that kindness overtly.

28. God has manifested that His attitude toward the human race is one of kindness, goodness, benevolence, and compassion, and this is the most clearly seen in the fact that He sent His own Son into the world to redeem mankind.

29. His goodness is manifested in the fact that He was willing to do for us what we could not do for ourselves in spite of the personal cost of intervening on behalf of His enemies.

30. While unbelievers may be cynical about the reality that God cares about the world, they cannot deny the historical reality of Jesus Christ, His person and work, and claim any sort of intellectual honesty.

31. The problem many people have with a God that is morally good, kind, and omnipotent is why He would allow such suffering in the world.

32. This breeds skepticism in those that are negative since they cannot reconcile a caring, compassionate God with what they observe in terms of pain, suffering, injustice, and tragedy.

33. Nonetheless, God demonstrated that greatest kindness at the First Advent by providing the Savior for mankind instead of demanding strict justice.

34. The second quality that Paul attributes to God was that of true humanitarianism, as He came to the rescue of those that were completely estranged from Him.

35. Many people engage in things that they perceive to be important causes to advance mankind and enable people to achieve their optimum potential.

36. While there are many humanitarian groups in the world, the reality is that they address the temporal needs of mankind at best, and often do a poor job of that.

37. Ironically, the Humanitarian Resource Institute http://www.humanitarian.net/
 recognizes that one of mankind’s greatest problems that must be overcome is the systemic problem of hate, which Paul clearly indicated was the lot of the human race in verse 3.

38. God manifested that He harbored no mental attitude problems when He sent His own Son into the world to redeem mankind, demonstrating His compassion and humanitarian nature.
39. However, God could not provide the salvation that mankind so desperately needed apart from His righteous claims against humanity.  Rom. 3:25

40. Therefore, the person and work of Christ most clearly demonstrates God’s benign attitude, without any compromise of His essential righteousness, which was satisfied by sacrificial death of His Son.

41. The title God our Savior is used 6 times in the New Testament, and is designed to focus us on the fact that He alone is the author, source, and provider of our salvation.

42. Many people have the deluded notion that mankind can somehow save itself, and this is one of the very many major hallucinations of the New Age philosophy.

43. These types of people teach that salvation comes from within (we don’t need anyone to rescue us) as we discover ourselves and the hidden resources that lie deep in the heart of man.

44. Their belief is that there are many paths to salvation and when you find your path you will enjoy peace of mind, a positive self-image, physical health, a sense of personal empowerment, and cosmic enlightenment.

45. Their doctrine, which is not really new, teaches that men need to be in tune with the Divine consciousness (whatever one believes to be real or true), and salvation is achieved by you, as you come to understand your natural godlikeness and goodness.

46. Their view is that man is a part of God, good by nature, has infinite potential, and is one with the universe.

47. This obviously does not leave any room for the doctrine that man is basically evil by nature, a sinner by birth and choice, estranged from God, and in need of a radical transformation.

48. They teach that God is not our Savior, a loving, caring, humanitarian God, but an impersonal force that permeates the universe, caring nothing about man or his plight.

49. Their entire philosophy is completely contradicted and destroyed by this passage, which emphasizes God’s personal involvement, care, and the fact that He saved us, we did not and could not save ourselves.

50. With this verse, Paul turns us from our depraved condition to God our Savior and from our natural hatefulness to His unbelievable love for mankind.

3:5 He saved us, not on the basis of deeds which we have done in righteousness, but according to His mercy, by the washing of regeneration and renewing by the Holy Spirit,  {sw,|zw (viaa--3s)-- evgw, (npa-1p)—ouv (qn)—evk (pg)—from the source of--e;rgon (n-gn-p) deeds, works--o` (dgnp) d.a. the ones--o[j (apran-p)--evgw, (npn-1p) we ourselves, emphatic--poie,w (viaa--1p)--evn (pd)--dikaiosu,nh (n-df-s)--avlla, (ch)--kata, (pa)--to. e;leoj (n-an-s)--auvto,j (npgm3s)--dia, (pg)--loutro,n (n-gn-s) 2X, a washing, a bath--paliggenesi,a (n-gf-s) 2X, lit. a birth again, regeneration--kai, (cc)--avnkai,nwsij (n-gf-s) 2X, lit to make new again, renewing--pneu/ma (n-gn-s)--a[gioj (a--gn-s)}

3:6 whom He poured out upon us richly through Jesus Christ our Savior,  {o[j (apran-s) neuter to match grammatically with Spirit--evkce,w (viaa--3s) to pur out, to provide in abundance—evpi, (pa)-- evgw, (npa-1p)--plousi,wj (ab) 4X, richly, in an abudant way--dia, (pg)--VIhsou/j Cristo,j (n-gm-s)-- o` swth,r (n-gm-s)--evgw, (npg-1p)}
Exposition vs. 5-6

1. As stated previously, the main thought and subject of this lengthy sentence is found in verse 5 in the phrase He saved us.
2. However, while it is not expressed in most modern translations, Paul places two contrasting phrases before the main verb for the sake of emphasis.

3. Paul uses two different prepositions that are designed to underscore the reality that salvation does not come to any person from the source of any works they have done, but only by the standard of God’s mercy.

4. A literal translation of the first part of verse 5 is “Not from the source of works, the ones in the sphere of righteousness, which we did ourselves, but according to the standard of His mercy…”
5. This is completely antithetical to the natural mentality possessed by the human race, and especially those of the 20th century, that if you want something you must pursue it and acquire it for yourself.

6. The very fact that Paul mentions works in the sphere of righteousness indicates that people have a general conception of what they think it takes to please God and earn His favor.

7. That is the fundamental problem with the lack of understanding of the absolute nature of the righteousness of God, which is completely beyond human comprehension.  Rom. 10:3

8. The Jews expressed the same general problem that plagues the human race as they manifest that they do not fully grasp the perfect and complete nature of God’s absolute righteousness and seek to establish a human system of relative righteousness.

9. Many members of the human race have bought into the Santa Claus (Satan Clause?) notion that God is keeping a record of rights and wrongs and He will reward those whose rights (good deeds, etc.) outnumber their wrongs (sins and failures).

10. However, they simply do not grasp the reality that God demands absolute righteous perfection, a standard to which no man can attain.

11. Therefore, most people simply determine for themselves what they perceive to be righteousness, follow the God of their own creation, and assume that the true God will embrace them when life is over.

12. They often seek to establish their personal righteousness through such deeds as going to church, water baptism, observing the Lord’s table, fasting, other forms of self-denial, penance, observing various religious days, and even through humanitarian actions done on behalf of others.

13. Human works of any kind, be they religious, moral, social, or any other form of relative righteousness, cannot earn salvation.

14. Ironically, while typing this exposition, I received the following e-mail, demonstrating a new method for attaining spirituality. For more than three decades, raw food expert Brian Clement has been one of the most respected and sought after speakers in the world. Raw food cuisine has become the most significant lifestyle trend of the 21st Century. Eating raw can prevent disease and enable us to become more successful emotionally, economically, and spiritually.
15. The worst case scenario involves sinful human beings taking the revealed Law of God (the Mosaic Law) and attempting to fulfill every minute detail with the aim of pleasing God and earning eternal life.

16. The Scripture is clear that the Law was never given as a means for obtaining salvation, but rather was the vehicle that effectively indicted every member of the human race as a sinner.  Rom. 3:19,20, 4:15

17. Since the Mosaic Law proceeded from the essence of God, there can be no doubt that the Law is right (righteous).

18. However, instead of producing Divine righteousness, the Mosaic Law served to antagonize the genetic sin nature, producing greater sinning in the human race.  Rom. 5:20, 7:5

19. Some might begin to think that there was some problem with the Law since it led to increased sinful activity, but such is not the case.  Rom. 7:7

20. The Mosaic Law had the desired effect, demonstrating clearly that man possessed a sin nature and served to identify and define sin the genetic sin nature as utterly sinful.  Rom. 7:13

21. Therefore, the Mosaic Law served as an irritant to the STA, prompting increased sinning, and demonstrating the need for salvation by proving that no one could produce the righteousness that God demanded.

22. This was designed to point man to the true means of salvation, which could not be acquired on the basis of human works of righteousness, but must be acquired by means of God’s grace and faith.  Gal. 3:24

23. In short, the Mosaic Law demonstrated the absolutely corrupt spiritual condition of the human race, and serves to emphasize the reality that a bad/corrupt/sinful tree cannot produce the good/righteous fruit of salvation.

24. This is emphasized by the use of the redundant pronoun we (which is transposed with the verb for greater emphasis), categorically linking any works of righteousness with the principle of human effort and achievement, which will be contrasted with His mercy in the clause that follows.

25. If we could earn salvation and the forgiveness of sins by our own efforts, the entire First Advent, the person and work of Christ, is a meaningless and futile joke.  Gal. 2:21

26. The very appearance of the Son of God in human history demonstrates conclusively that mankind was not able to provide anything necessary to secure salvation.  ITim. 1:15

27. Paul now uses the strong adversative conjunction avlla. (alla-BUT) to point to the true standard that is the basis for our salvation.

28. His purpose here is not to emphasize our new state, but to emphasize the reality that it was procured by the saving grace of God, independent of anything that man was or did.

29. The standard by which God saved us is seen in the use of the preposition kata. (kata—according to), which is used with the genitive case to denote downward motion.

30. God’s mercy, which He freely bestowed on us, is now contrasted with our attempts to reach up to Him by means of deeds that were designed to gain His favor.

31. The Greek term e;leoj (eleos—mercy) is defined as grace in action; it is the mental attitude that is aroused by the affliction of another, prompting one to provide compassion and sympathy.

32. It the attitude or emotion that prompts one to bestow a positive benefit on another that is miserable, pitiable, and afflicted.

33. In regard to God, it denotes the compassion and sympathy for the plight of mankind that prompted Him to send His own Son to provide for mankind what it could not provide for itself.

34. While it is not expressly stated here, Titus would have been well aware of Paul’s theology with respect to salvation and how mankind begins to enjoy its benefits.

35. The grace of God that brings salvation as a potential for all mankind (2:11) is only apprehended and enjoyed by those that exercise faith in the person of the Savior.  Jn. 8:24, 11:26, 14:1

36. Again, Paul does not have to deal with the necessity of faith in every passage; here, his emphasis is on the nature of what God did for us, how He did it, and the ultimate goal of our salvation.

37. The greatest act of grace, the greatest act of kindness, the greatest act of love for mankind, and the greatest act of mercy are all demonstrated in the First Advent.

38. We now arrive at the main thought of this sentence, which is seen in the two Greek words that are translated He saved us.
39. God is clearly the subject of the verb and His mercy is no more evident than when He saves a sinner from eternal condemnation apart from any merit or works.

40. We are clearly the direct object in this phrase, receiving the salvation that God provides freely based on His grace and mercy.

41. The usage of the terms we and us in verses 3 and 5 are good examples of what grammarians refer to as inclusive pronouns, which the author uses to refer to himself and his audience only.

42. When Paul says that He saved us, he is limiting the actual experience of salvation to himself and the believers on Crete; this is to be contrasted with the reality that God’s grace was manifested to the entire world at the First Advent. 

43. The Hebrew and Greek terms for salvation encompass the ideas of deliverance from danger, rescue, safety, preservation, healing, and the state of health.

44. The verb sw|zw (sozo—saved) is an inclusive term for the results of believing the gospel, gathering all the redemptive acts and process such as justification, redemption, propitiation, reconciliation, adoption, imputation of eternal life, forgiveness of sins, regeneration, sanctification, and glorification into a united concept.

45. The term is also a simple aorist active indicative, which looks at the entire process as a single event that is viewed as an accomplished fact.

46. Having contrasted that saving grace has nothing to do with human systems of righteousness with the fact that salvation comes through God’s mercy, Paul now moves on to the means by which God effected our salvation.

47. Here, he uses another preposition dia, (dia—through) to denote the components of a process (actually including the agent) through which He effected our salvation.

48. The first phrase by/through the washing of regeneration is consistently interpreted as referring to water baptism, which is entirely incorrect.

49. First, the very context makes it evident that no types of works, even those that might be deemed to be righteous, are responsible for our salvation.

50. Second, the vast majority of the Word of God is very clear about the fact that salvation is by faith in Christ alone; therefore, to add some human work to salvation would contradict a huge amount of Scripture.

51. One of the primary principles of hermeneutics (the science and art of interpreting the Bible) is that the clear passages must take precedence over the obscure passages and the obscure passages must be interpreted in light of the clear.

52. The Greek word loutro,n (loutron—washing) comes from a family of words that denotes a complete washing, a bath; it is contrasted with the term ni,ptw (nipto-wash), which means a partial washing, washing an extremity.  Jn. 13:10

53. In a physical sense, both families of words deal with the cleansing of dirt or defilement from the body; in a spiritual sense, both deal with the cleansing from sins that defile the soul.

54. The washing in view is a reference to the spiritual bath that we receive at the point of salvation, in which all previous sins are effectively forgiven and removed.

55. That this washing is closely connected with the Word of God, although Paul does not mention it here, is evident from other passages that deal with our spiritual cleansing and the new birth.  Jn. 3:5; Eph. 5:26; IPet. 1:23

56. This spiritual bath is closely connected to the term that follows, which is the Greek word paliggenesi,a (paliggenesia—new birth, regeneration).

57. This genitive here is used to denote the fact that the action the first noun washing is closely related to the noun in the genitive case that follows.

58. While it is difficult to classify this genitive, it is clear from the sentence structure that the washing is inseparably connected with our regeneration.
59. As with any new birth, the washing of the newborn follows the actual birth; however, from the point of spiritual reality, these two actions are accomplished instantaneously.

60. Therefore, when we were dead in the sphere of our trespasses, God made us alive via the regeneration of the human spirit at the point of salvation.  Eph. 2:1,5

61. The bath actually occurred first in the sequence when God forgave our sins, imputed to us His own righteousness, and then imparted His life to us individually.

62. Regeneration, the new birth, was a doctrine that was introduced by Jesus Christ Himself and is the primary subject of His conversation with Nicodemus. Jn. 3:3f

a. The new birth comes from the source of God alone and cannot be accomplished by any human means.  Jn. 1:12-13

b. As Paul is indicating here, it is a function of God’s mercy.  IPet. 1:13

63. This doctrine deals with the reality that the spiritual, eternal life of God is imparted to the individual that believes and he is fundamentally and irrevocably changed.

64. The reality of regeneration behind the symbol of washing is the one component of Christianity that no other religion offers.

65. Religions uniformly offer the possibility of salvation by adhering to their doctrines (engaging in the things that they say are necessary to earn God’s blessing); Christianity states that salvation is given to the individual in time by grace and is completely the work of God.

66. This new birth is like physical birth in the sense that it is instantaneous and not progressive; further, it is non-experiential. 

67. There is a very real sense in which the washing of regeneration produced an instantaneous change that ended the old life and began our new life in Christ.

68. The second term avnakai,nwsij (anakainosis—renewing) is only used twice in the New Testament and literally means to make new again, to renovate, to renew.

69. The spiritual process of rebirth, which takes place in a moment of time, is the prerequisite for the subsequent process of renewal, which actually begins at the same moment.

70. Therefore, the renewing that is produced by the Holy Spirit begins at the point of salvation when He imparts eternal life to us and continues to develop an entirely new nature, which is contrasted to our old nature.

71. While the primary focus and interpretation of these verses record the historic fact of His saving work and our possession of salvation as a completed action, there is an ongoing process of renewal in Ph2.

72. We are to seek to cooperate with this renewing process by not being conformed to this world, but being transformed by the renewing of our mind…  Rom. 12:2

73. Therefore, we cannot overemphasize the importance of being in Bible class, consistently being exposed to the Word of God, which is the agent the Holy Spirit uses in the renewal process. Jn. 17:17; Acts 20:32

74. Ephesians 5:26-27 clearly indicates a gradual process of sanctification through the Word of God by which the church is presented in her final glory.

75. The Holy Spirit begins working in us at the point of salvation and continues to produce a new inner nature that finds its active expression in a new manner of life.

76. This is the spiritual dynamic that Jesus spoke of when he addressed the woman at the well in Samaria.  Jn. 4:14, 7:37-38

77. While some have made a case for the pronoun at the beginning of verse 6 to refer to the washing, contextually there is no need to look beyond the near antecedent of the Holy Spirit.
78. The phrase whom He poured out on us richly refers to the abundant supply of the Holy Spirit, who is the member of the Godhead responsible for continually renewing us.

79. This was made evident beginning on the day of Pentecost, when the Holy Spirit began to manifest His abilities so powerfully.

80. It is an ongoing reality in the lives of believers on a daily basis as we are provided all the spiritual support we need in order to live the Christian way of life in the Devil’s world.

81. All believers in the Church Age are the beneficiaries of the indwelling ministry of the Holy Spirit, which is designed to enable us to overtly manifest the spiritual life that He fosters and sustains in us.

82. This mention of the abundant supply of the Holy Spirit is designed to assure each believer that we have the necessary capacity to do those works that God prepared beforehand.  Eph. 2:10

83. This abundant provision comes to us through the person and finished work of Jesus Christ our Savior, and is limited to those that have come to Him through God’s grace and their faith.  Jn. 15:27; 16:6,13

84. All the ministries of the Holy Spirit are available to those that have believed in the Son including His baptizing, regenerating, renewing, sealing, indwelling, teaching, filling, empowering via a spiritual gift, leading, guiding, and prayer.

85. One should not miss the reality that these verses document the existence of the Trinity, as well as the fact that each member of the Godhead is actively involved in our eternal salvation. 

Doctrine of Justification

3:7 that having been justified by His grace we might be made heirs according to the hope of eternal life.  {i[na (cs)--dikaio,w (vpapnm1p) having been justified, declared righteous--h` ca,rij (n-if-s)--evkei/noj (apdgm-s) lit. of that one--gi,nomai (vsao--1p) to become, to be something you are not now-- klhrono,moj (n-nm-p) 15X, heirs, those that inherit in a will--kata, (pa)--evlpi,j (n-af-s) hope or confidence--zwh, (n-gf-s)--aivw,nioj (a--gf-s) not Ph1 salvation, eternal life is a synonym for SG3 here}
Exposition vs. 7

1. Paul now concludes this lengthy sentence with the ultimate eschatological purpose for which we were saved.

2. Some have attempted to make the i]na (hina—so that, in order that) clause a result clause instead of a purpose clause as it actually is.

3. This betrays their theological bias that all believers are going to inherit equally in Heaven, a fact that is not supported by the Scripture.

4. The first portion of this purpose clause looks back to our salvation in terms of the doctrine of justification.

5. The form of the verb is an aorist passive participle, which indicates the following:

a. The aorist participle generally, as it does here, precedes the action of the main verb become.
b. The passive voice indicates that an outside agent, namely God, justified us.

6. Again, all aspects of salvation occurred at the point in time when you believed in Christ, but logically, certain aspects must have occurred nanoseconds before other things could happen.

7. For instance, one must be in possession of Divine righteousness before one can come under the blessing of God and be granted eternal life.

8. The aspect of salvation known as justification deals with the reality that God imputed His own righteousness to us at the point of salvation.

9. The Greek term dikaio,w (dikaioo—justified) is a legal term that originally meant to do justice toward a person, to absolve of a charge, vindicate, or to pronounce one free from guilt or blame.

10. Theologically, the term means to forgive us of our sins, focusing specifically on the fact that God provided His righteousness to the one that exercises faith in Christ.

11. Therefore, God pronounces the sinner forgiven and righteous by imputing the Divine righteousness to him.

12. While this imputation is very real, like other aspects of salvation it is non-experiential; people do not feel anything when they receive the righteousness of Christ.

13. While mankind may believe that they can be good enough to meet God’s standard of perfection, they are hopelessly doomed to failure, as should have been confirmed by our pre-salvation state in verse 3.

14. The only method by which one can be accepted before God and enjoy the blessings only He can provide is through this imputation of Divine righteousness.

15. Further, Paul continues to emphasize the primacy of God’s grace in salvation as he clearly states that we were justified by His grace.

16. While it is not expressed in the English translations, Paul emphasizes that God is the source of grace that brings salvation by using the phrase th/| evkei,nou ca,riti (te ekeinou chariti—by the grace of that One).

17. The remote pronoun grammatically refers back to the main subject of the sentence He saved us…and refers to God the Father, although Paul has certainly emphasized the work of the Son and the Holy Spirit in this passage.

18. While this passage is rich with theological concepts that are very important, it is important not to miss the main thought of the sentence which is that He saved us…so we might become heirs according to the hope of eternal life.
19. This subordinate purpose clause, which is the most frequent use of hina and the subjunctive mood is used to answer the question "Why?".

20. While the clause expresses God’s ultimate, eternal purpose, the fact that it is found in the subjunctive mood indicates the grammatical reality of potential.

21. While it is God’s plan for all believers to share in His glory, the subjunctive mood recognizes the reality of human volition and allows for variations in the inheritance.
22. In the worst case scenario, it allows for the believer to actually not experience any of the special blessings of Heaven while having all the normal blessings of Heaven.

23. The normal blessings of Heaven include a resurrection body, not subject to time, space, disease, pain, death, deterioration, etc.

24. At the rapture, all believers will have the sin nature eradicated and we will experience life for the first time apart from the body of this death/this deadly body.  Rom. 7:24

25. It will involve the reunion with those we may have lost to physical death, and the reality that we will never be separated from one another again.  IThess. 4:17-18

26. It involves living in perfect environment with no memory of anything that would cause sorrow, tears, mourning, crying, pain, or any form of death.  Rev. 21:4

27. It involves the possession of the Divine viewpoint written on the brain computer of the resurrection body.  Heb. 8:10-11

28. However, when one observes the use of the klhronome,w (kleronomeo—to inherit, to receive as part of an inheritance, to receive the portion that is assigned to one) family of words, the focus generally shifts to blessings that are beyond the normal blessings that all believers receive.

29. There are passages that speak of the normal blessings of Heaven as part of our inheritance, as well as passages that deal with the above and beyond blessings as being part of our special inheritance.
a. The normal blessings are spoken of as an accomplished or present fact as seen in Acts 26:18; Eph. 1:11,14; Col. 1:12; Heb. 9:15.

b. The special blessings based on application are spoken of in terms of the future and hope.  Eph. 1:18, 5:5; Col. 3:24

30. This surpassing nature of God’s grace will be on view for all eternity as those he saved by grace receive the surpassing grace blessings of Heaven.  Eph. 2:7

31. Surpassing grace blessings in eternity (SG3) are those special, personal blessings that only God can provide for the believer that has pleased Him.

32. Since they are so personal, we cannot fully explain them; however, they are special blessings that make the eternal life niche more desirable (as if it weren’t desirable enough)!

33. Just as living in a particular place, having certain neighbors, having certain amenities and details of life, having a certain standard of income, driving a nicer car, etc. enhances one’s Ph2 niche, so SG3 is designed to enhance the eternal life niche.

34. They are blessings above and beyond the norm that God knows will make you ecstatically happy forever, they will never lose their appeal, deteriorate, tarnish, or lose their luster forever.  IPet. 1:4

35. Only God could provide such blessings since only He possesses the necessary attributes of love, omniscience, omnipotence, and justice to perfectly satisfy the one that has pleased Him.

36. They will serve as an overt witness to the grace of God and the contributions you made to His plan in time.

37. While it is not mentioned specifically, we recognize from other passages that the agent that makes such inheritance possible is the Word of His grace.  Acts 20:32

38. The Word of God is not only able to delineate the works in which we are to engage, it also provides encouragement and motivation to run the race being set before us.  ICor. 10:11, 15:58

39. Therefore, we cannot overemphasize the importance of being in class (or making up the tape if you must miss), arranging our niche so we can maximize our time in class, and refusing to allow less important things to interfere with our MPR.

40. The verb gi,nomai (ginomai—to become, to begin to be) is not correctly translated in the New American Standard, and should be rendered so we might become heirs…
41. Again, the subjunctive mood indicates that this must refer to the special blessings of Heaven since all believers will receive that normal package of blessings.

42. While not explicitly stated here, this principle of being an heir is related to the doctrine of adoption, which must be understood according to the custom of Roman Law.

43. One must understand that the true meaning of adoption in Roman times was not aimed specifically at young children, but at grown men.

44. The idea of adoption under Roman Law was that a young man, of whatever age, took the place of a true, natural born son, not just as a family member but for the distinct purpose of inheritance.

45. Under Roman Law, one you were adopted into the family, you could not be disinherited, making this a much stronger legal concept than what we see in modern society.

46. With respect to the plan of God, Jesus Christ is the natural Son, the Firstborn, even the Unique Son, Who inherits all things based on His obedience to the Father.  Jn. 1:14; Heb. 1:4; Eph. 1:20-22; Phil. 2:9-11

47. We are adopted into God’s family via faith in Christ, and stand on an equal footing judicially with the Natural Son, being able to inherit as God sees fit.   Jn. 1:12; Gal. 3:26; Rom.  8:15-16; Gal. 4:7

48. This qualifies us to share in the normal blessings of Heaven, with the special blessings of SG3 being reserved for those that share in His sufferings in this world.  Rom. 8:17-18; IITim. 2:12; IPet. 4:13

49. Paul desires that the level of our inheritance be according to the standard of the hope of eternal life.
50. While Paul has made it clear that our eternal salvation is an established fact, based on the judicial imputation of righteousness, the forgiveness of our sins, a new birth into the family of God, and the renewing ministry of the Holy Spirit, he knows that the full experience of our salvation is yet future.

51. The concept of hope stresses several things:

a. The concept of anticipated future fulfillment; it hasn’t happened yet.

b. The concept of invisibility; we haven’t seen it yet.

c. Anxious desire for the object of hope; we want it.

d. Belief that it is obtainable; we think we can have it.

52. While we are currently heirs of the normal blessings of Heaven, the level of our future inheritance depends on our volitional response to the teachings of doctrine and application of the same.

53. This phrase is identical to the phrase Paul used in Titus 1:2 as motivation for believers to learn and live by the godliness code. 

54. While all the elect that come to believe will enjoy the normal blessings of eternal life, those that learn the truth that is according to godliness will be the ones that exploit the eternal life niche.

55. Paul recognizes that the basis for his own applications in time, as well as those he instructs, is the reality of SG3, which motivates us to do the will of God.  Heb. 11:26, 12:2

56. It is such an important motivation that Peter instructed those under his authority to fix your hope completely on the grace to be brought to you at the revelation of Jesus Christ.  IPet. 1:13

57. The Greek word evlpi,j (elpis—hope) does not mean hope in the normal sense of wishful thinking; it has the nuance of that which is fully expected and awaited with confident expectation, and can be expressed by the term confidence.
58. We have confidence in the reality of eternal life (SG3) simply based on the revelation of God, who cannot lie.  Heb. 11:6

59. This expression is designed to emphasize the attribute of veracity by using a Greek term that is only used here in the New Testament, emphasizing the positive aspect of being trustworthy by using the negative  avyeudh.j (apseudes—not lying).  Heb.6:18

60. All the promises about Ph3 rest on the character of God, making our confidence in them quite rational.

61. We do not serve a God that has, or will, mislead us in any way; everything we find in His word is guaranteed by the very essence of His Person.

62. Our strong hope/confidence should be that we would participate in the eternal life niche under the principal of maximum blessing and experience the life of God in our resurrection body.

3:8 This is a trustworthy statement; and concerning these things I want you to speak confidently, so that those who have believed God may be careful to engage in good deeds. These things are good and profitable for men.  {pisto,j (a--nm-s) faithful, loyal, reliable--o` lo,goj (n-nm-s) Paul uses this phrase 5X; ITim. 1:15, 3:1, 4:9: IITim. 2:11 used of things that are beyond question--kai, (cc)--peri, (pg) --ou-toj (apdgn-p)--bou,lomai (vipn--1s) what one desires, wills or intends after reflection--su, (npa-2s)--diabebaio,omai (vnpn) 2X, to strongly maintain, to dogmatically assert as true--i[na (cs)--o` pisteu,w (vpranm-p) perf.part. action in past time with existing results--qeo,j (n-dm-s)--fronti,zw (vspa--3p) 1X, to be intent on something, to follow instructions carefully, to be concerned--proi<sthmi (vnpm) comp.infin. lit. to stand before, to take the lead, to set the example--kalo,j (a--gn-p) focuses on the good that is done, not Divine good, helpful--e;rgon (n-gn-p)--ou-toj (apdnn-p) these deeds, works-- eivmi, (vipa--3s)--kalo,j (a--nn-p) good, beneficial, advantageous, helpful--kai, (cc)--wvfe,limoj (a--nn-p) 4X, profitable, rewarding--o` a;nqrwpoj (n-dm-p)}
Exposition vs. 8

1. The first portion of verse 8 incorporates a formula that Paul was fond of using and is common only to the Pastoral Epistles.

2. In this case, he uses it to deal with the doctrinal, practical implications that flow from the theology that he has just presented about our salvation.

3. Everything that he as just said is referred to as o` lo,goj (ho logos—the word), which is comprised of all the doctrines he has mentioned in verses 4-7.

4. Paul is confidently telling Titus (and his audience) that everything he has just said is the gospel truth and one should not fear placing his entire trust in these facts.

5. While the phrase this is a trustworthy statement refers to the totality of what has just been said, Titus is to recognize that the constituent parts of Paul’s doctrinal statement are also true individually.

6. This is observed by the shift from the singular the statement to the plural concerning these things, which includes our salvation, God’s mercy, the forgiveness of our sins, our new birth, the renewing of the Holy Spirit, our justification and our future hope.

7. These things include the past historical reality of our salvation and the future hope of a great inheritance, both of which should motivate us to making Divine good production our top priority.

8. The first motivation should come from the marvelous and complete nature of our eternal salvation, based as it is on the grace, kindness, and mercy of God.
9. The natural response to such wonderful and benevolent actions should be an obedient life that proceeds from a heart that is full of gratitude.

10. The fact that we are blessed with hope in this life should cause us to focus on the eternal life niche and how we can maximize our glory in that place.

11. Hope is a mental attitude dynamic that allows us to face life with confidence and the future with expectation instead of despair.

12. The vast majority of the world does not have legitimate hope with respect to the future; they are altogether uncertain about the issues of life, death, Heaven, Hell, and other matters of eternal importance.  Eph. 2:12

13. This explains their lack of ability to handle testing; particularly the testing associated with the reality of physical death.  IThess. 4:13

14. Some have considered this hope as a selfish motivation for serving the Lord, but the Bible makes it clear in other places that hope is a bonafide reason for doing things.  

a. In Romans 5:4, Paul lists hope as a consequence of the other virtues of perseverance and proven character, logically insinuating that hope is another of the desired virtues.

b. Romans 12:12 indicates that our hope is one of the reasons for our happiness in time.

c. Romans 15:4 indicates that hope is a byproduct of continued pursuit of Bible doctrine.

d. Paul prays that we will abound in hope for the future.  Rom. 15:13

e. The agricultural analogy stresses that no one actually works apart from hope of blessing.  ICor. 9:10

f. In I Corinthians 13:13, hope is listed as one of the three great virtues for Ph2.

g. Paul desired the Ephesian believers to fully understand their future hope.  Eph. 1:18

h. Colossians 1:4-5 indicates that the hope we have in Heaven (our SG3) forms the basis for the love for all saints.
i. Maximum SG3 is the ultimate hope of the gospel.  Col. 1:23

j. Paul commends the Thessalonians for the steadfastness of hope they manifested under testing.  IThess. 1:3

k. Peter instructs those under his charge to fix your hope completely on your rewards.  IPet. 1:13

15. The term translated want is the Greek word bou,lomai (boulomai—to wish, want, or desire) is a term that denotes something that one wants after consideration.

16. A perfect example of the word, which is distinguished from qe,lw (thelo—to wish, want, or will something) is seen in Matthew 1:19.

17. The content of Paul’s desire for Titus is found in the complementary infinitive that follows, which is the Greek verb diabebaio,omai (diabebaioomai), which means to maintain strongly, to confidently and dogmatically assert, to emphasize, or to insist on something.

18. There is no place for a timid, cowardly, reticent approach to the doctrines we teach; the pastor-teacher is to communicate the Divine viewpoint in a confident and assertive manner, recognizing that we are proclaiming God’s eternal truth.

19. This term is followed by the conjunction i]na (hina—that), which introduces Paul’s purpose for Titus to deliver his dogmatic teaching to the believers on Crete, as well as the intended result on these believers.

20. The subject of this clause is those who have believed God, being expressed as a substantival participle that is actually at the end of the Greek clause for emphasis.

21. The participle is a perfect active participle in form, stressing the past action of believing in Christ (the message of God) with the existing results that one is a believer.

22. As Titus puts these practical and theological matters before these congregations, they are consistently challenged to get out of their comfort zones and strive for greater levels of Divine good production.

23. It is illogical for one to say that they have believed God in the matter of salvation and to refuse to believe God about the practical matters of Divine good production in your niche.

24. His desire is seen in the verb fronti,zw (phrontizo), which means to think seriously about something, to be careful about getting something done, to be concerned with a matter.

25. It is the desire of the apostle that believers turn off the TV, put down their books, disengage themselves from the multitude of non-essential activities, and spend some time mentally exploring how they can expand their doctrinal production horizons.

26. It is very easy to get caught up in the day-to-day existence in our fast-paced culture and fail to spend the requisite amount of time seeking out areas in which to apply.

27. While it is not reflected very well in the New American Standard translation, the verb that follows is proi<sthmi (proistemi), which is a compound that literally means to stand before, and has the nuance of taking the lead, or setting the example.

28. While it is not a competition, each believer in this local church should have the desire to be the leader in Divine good production, refusing to allow the misapplications, or lack of other’s application to discourage him.

29. Believers must fight the mental attitude that that suggests that you are already doing enough and diligently pursue greater applications rather than sitting around and allowing someone else to do it for you.

30. There are two types of people in this world, the givers, and the takers; it is incompatible with the gospel and the doctrine we teach for believers to sit around being takers!

31. It is a sad commentary when a few believers in the local church perform a large majority of the things that are necessary in a properly functioning local church.

32. When was the last time you volunteered for anything without someone asking you for your help?

33. This type of failure dramatically effects the camaraderie and esprit de corps (the common spirit that pervades an organization, implying sympathy, enthusiasm, devotion, and jealous regard for the honor of the body as a whole) that should characterize a properly functioning local church.

34. When believers do not recognize that we are all a team and each one individually is required to shoulder his portion of the burden, it impacts the good-will and fellowship that should permeate a normal body of believers.

35. Some of the best fellowship you will ever have will be when you are sacrificing yourself with others for the good of this body of Christ.

36. The term good works is kalw/n ev,rgwn (kalon ergon), which emphasizes the practical, beneficial, and appropriate nature of our Divine good production.

37. The near demonstrative pronoun that is translated these things refers grammatically to the good works Paul just mentioned.

38. Paul describes the Divine good production of adjusting believers as being good and profitable for men.
39. While the term good emphasizes the useful, practical, and appropriate nature of our works, the term profitable emphasizes the helpful and beneficial character of said works.

40. The explicit reference to believers in the early portion of this verse is apparently to be contrasted with the general term men at the end of the verse, suggesting that Paul has those on the outside of the church in view as well.

41. When we are good neighbors, good citizens, consistently engaged in helping those in our periphery, it adorns the doctrine we believe and gives the world cause to ask why these things are so.

42. This in turn may provide an opportunity to evangelize unbelievers with the gospel, or believers with doctrine, as we fulfill the principle that Jesus set forth in Matthew 5:16.

43. While we understand that we cannot change the volition of people, we should also understand that God might use our witness to bring someone around to the truth.

44. The principle that all believers should live by is that while we have opportunity, let us do good to all men, and especially those who are of the household of the faith.
45. These types of Divine good production are certainly profitable for those that engage in serving others since it accrues increments of reward to your eternal account, and there is no better profit than the eternal profit of SG3.

3:9 But shun foolish controversies and genealogies and strife and disputes about the Law; for they are unprofitable and worthless.  {de, (ch)--perii<sthmi (vmpm--2s) lit. to stand around, in middle to turn away or go around for the purpose of avoiding something--mwro,j (a--af-p) foolish or stupid, stands at beginning of sentence for emphasis--zh,thsij (n-af-p) lit. a questioning, then a debate, then a matter of controversy--kai, (cc)--genealogi,a (n-af-p) a genealogy, a family history--kai, (cc)--e;rij (n-af-p) contention, strife, quarrels--kai, (cc)--ma,ch (n-af-p) conflict, battle--nomiko,j (a--af-p) about the law, pertaining to law--ga,r (cs)--eivmi, (vipa--3p)--avnwfelh,j (a--nf-p) unprofitable, of no value--kai, (cc)-- ma,taioj (a--nf-p) devoid of force, having no result or purpose}
Exposition vs. 9

1. Paul now begins his closing admonitions to Titus, turning once again to those men that were subverting the truths of doctrine with their false teachings.

2. He reintroduces the false teachers and their erroneous approach to the truth by contrasting them with the sound doctrines and form of teaching that lead to a proper understanding and function with the mild adversative de,.

3. Unfortunately, the sound teacher of the truth not only has to emphasize the positive aspects of doctrine to those under his charge, he must be continually aware of the false teachings and false teachers that undermine sound doctrine and appropriate Divine good production.

4. The prominent theme of this whole epistle is the fact that sound or healthy teaching, that which is in line with the apostolic teaching now recorded in the Bible, is profitable and forms the foundation for a healthy faith and productive Christian way of life.

5. At the heart of sound teaching is the reality of the person and work of our Lord and Savior, as seen in the theological passages in this book.

6. Paul is very emphatic about the fact that any other type of teaching, which rejects fundamental doctrines, is not only futile it is dangerous.

7. The true danger comes from the fact that certain men, both unbelievers and, more particularly believers that have rejected various aspects of sound doctrine, become tools in the spiritual warfare, ultimately taking the side of Satan.  IITim. 2:26

8. Satan does not generally appear to believers in his true nature and announce his lies; however, since his ultimate goal is always to deceive, he and his servants often appear as angels of light.  IICor. 11:3,12-15

9. Satan, and by extension those that fall for his deceptions, do not believe in truth in advertising, preferring to come in disguise and offer soothing, encouraging comfort to those that will listen.

10. Again, we cannot emphasize too often that the perpetuation of false doctrine in the world comes from the source of men that have rejected certain portions of the truth and have seared their consciences through their own arrogance and negative volition.  ITim. 4:1-2

11. It is quite clear that Paul instructs Titus, and all other sound teachers by extension, to reject four specific approaches to the Word of God, and to deal sternly with a particular kind of person.

a. He is to stand against foolish controversies.
b. He is to avoid genealogies.
c. He is to reject the strife that arises from false teachings.

d. He is not to argue about the Mosaic Law.

e. He is to put divisive people on notice and then apply the doctrine of separation.
12. The pastor-teacher is to refrain from falling into the traps that other foolish pastor-teachers have fallen into, and avoid those that pervert the study-teach routine by embracing a form or forms that are not advocated in the Word of God.

13. By concentrating on the things he ought to be emphasizing, Titus will not fall into the snare of wasting believers’ time with things that are not issues.
14. While the maladjusted teachers on Crete (as well as those today) are heavily involved in rejecting obvious truths to advance their own agenda, Titus is to be aware of these things and stick with the truths that have been delivered to him by Paul.
15. Failure to do so constitutes a serious breach of the pastor-teacher’s godliness code and will lead to serious and obvious distortions, eventually rendering a ministry useless.
16. Like their counterparts in Ephesus, these false teachers have rejected certain aspects of sound doctrine, demonstrating their arrogance and selfish ambition.  ITim. 1:3-7; Tit. 1:10
17. The Greek word order emphasizes the concept of moronic discussions (placing the accusative forward puts stress on the concept) that have nothing to do with advancing believers spiritually and instructing them in the truths of the Christian way of life.

18. The Greek phrase mwra,j zhth,seij (moras zeteseis), like all the terms used in this passage, are anarthrous, stressing the quality of these unprofitable and worthless subjects.
19. The term translated controversies is used 7 times in the New Testament, only once in a good sense (Acts 25:20), and comes from the verb that means to seek.

20. The word zh,thsij (zetesis) means first a seeking, a questioning, moves to the idea of a discussion or debate, and degenerates into the nuance of a dispute, controversy, or a controversial issue that polarizes and divides believers.

21. This verse is not to be used to condemn or oppose legitimate questions that arise from the text, or legitimate discussions of doctrine and its proper application.

22. We have been clearly taught by the Lord that you must seek and you will find, which concerns believers seeking the truth of God’s plan through the principle of prayer.

23. However, there comes a point when the truth has been revealed, a limit to legitimate seeking, and one then has a knowledge of the truth.

24. At that point, further seeking is not only useless it is counterproductive; then, you are expected to adhere firmly to the truth that has been taught.  Jude 3

25. This term is not used to denote the legitimate pursuit of knowledge by answering the questions that arise in the text, it is best understood to deal with the manner in which one “pursues the truth”.

26. The very clear emphasis in the Pastoral Epistles is on the useless and counterproductive exchange of words that come from those that are not ultimately positive to the truth.

27. The pastor-teacher is to defend the faith, the doctrine that has been delivered to us, but he must be aware of the fact that some men (most today) do not want the truths of doctrine, they simply want to argue.  ITim. 6:4

28. Most theologians (as they probably perceive themselves) are arrogant men that have an agenda that you do not see, and the pastor-teacher is to refuse to waste his time giving that which is holy to the dogs, or casting pearls before swine.  Matt. 7:6

29. In other words, the pastor-teacher is responsible to know his audience; if someone is simply arrogant and contentious (as most are), he is avoid falling into the trap of endless exchanges of words that do nothing to convince his opponent and will only degenerate into useless quarrels.  IITim. 2:23

30. These questionings/disputes/controversies are described by the adjective mwro,j (moros—foolish), and is the term from which our word moron is derived.

31. It is always used as a term of reproach to denote the type of person considered to be intellectually weak, irrational, or lacking in foresight and true understanding.  Matt. 7:26, 23:17, 25:2

32. Paul is here exhorting Titus to not waste his time fighting unarmed men, since these stupid discussions only degenerate into angry exchanges that do nothing for the communicator but drag him down.

33. Some of the modern moronic controversies include:

a. The age of the earth.

b. The importance of dinosaurs.

c. The extent of the flood.

d. The shroud of Turin.

34. These types of controversies would do nothing to advance the believer spiritually, even if he came to the correct answer, and are to be avoided like the plague.

35. However, some modern controversies are not simply stupid questions asked by stupid people, they are direct attacks on the faith and the apostolic doctrines recorded in the Word of God.

a. The doctrine of the canon.

b. The authority of the pastor-teacher.

c. Plurality of teachers.

d. Going to maturity without a local church and sound pastor-teacher.

e. The fig tree and the US in prophecy.

36. In this case, we are to take a hard line, defending the truth against anyone and everyone that espouses unsound teaching.  ITim. 6:2; Jude 3

37. The second item Titus is to avoid is seen in the term genealogi,a (genealogia—genealogies), which is used generally to refer to ones genealogy or family tree.

38. While we will deal with this concept in the biblical sense in which we find it here, you should recognize that human beings seem to have some sort of abnormal interest in tracing their “roots”, since apparently they believe that this somehow helps them in some way.

39. There can be little doubt that it is part of human nature to want to claim descent from a famous ancestor.  

40. Many people become involved in genealogy research in the first place because they share a surname with someone famous and assume that it means they are somehow related to that renowned individual.

41. Further, it should be obvious that many families have added fanciful stories, legends, and embellishments to their history in order to maximize their own importance to history.

42. In the words of one who spends their time in this pursuit, “Genealogy can be a very fascinating and addictive hobby. Each step that you take in researching your family's history can lead you to new ancestors, delightful stories, and a real sense of your place in history.”
43. Foolish me, I thought that a pursuit of doctrine, an understanding of God’s plan, and an accurate understanding of the history in the Bible would help me find my place in history!

44. I think that acronym that these genealogists have adopted speaks clearly to the real issue: Genealogists Evidently Need Endless Ancestors and Look Obsessively in Grave Yards.
45. Further, how does this endless pursuit of and glorification of our negative ancestors serve to deliver us from the futile way of life inherited from our forefathers?  IPet. 1:18

46. This passage is not designed to undermine the proper study and understanding of the genealogies recorded in the Bible, since every scripture is God-breathed and profitable.  IITim. 3:16

47. When properly interpreted and understood, the Old Testament and New Testament genealogies provide a great deal of valuable information.

48. For instance, the New Testament genealogies of Joseph and Mary are used to document the fact that Jesus Christ fulfilled the requirement of the Davidic Covenant, while bypassing the Jeconiah curse.  

a. Joseph was the legal father of Jesus Christ, but Jesus could not be a physical descendant from him due to that curse.  Matt. 1:11; Jere. 22:24-30

b. The physical descent was traced through the line of David and ended with Mary, the genetic, earthly parent of Messiah.  Lk. 3:23ff

49. Further, the Old Testament genealogies are quite valuable in establishing an unbroken family tree that allows us to accurately date mankind. 

a. The pre-flood genealogy accurately records the generations from Adam to Noah.  Gen. 5:1ff

b. The record from Shem to Abraham is recorded in Genesis 11:10-26

c. The genealogy of Isaac, Jacob, and the Patriarchs are recorded in the book of Genesis.

d. The genealogy of Moses takes us to the time of the Exodus.  Ex. 6:16ff

e. With the chronological date in IKings 6:1, we have a method for dating the Exodus.

f. These genealogies and chronological notes allow us to accurately work backwards to the beginning.

50. While the term is used only twice in the New Testament, it is clearly used in a derogatory sense, being linked with myths (ITim. 1:4), and foolish controversies, strife, and disputes in our passage.

51. The use of this term coupled with the reference to the Law later in our verse clearly demonstrates that there was a Jewish element involved in these false teachings.  Tit. 1:10

52. What is in view is the fact that Jewish false teachers used the genealogical passages in various ways that were not compatible with sound exegesis.

53. For instance, they would seek to use the names in the genealogies and provide endless allegorical stories that were fanciful and useless in the spiritual realm.

54. Beyond that, they would insert names into the list and make up further stories that were designed to entertain and amuse.

55. These two specific types of approaches to the truths of God’s plan do not engender spiritual growth in those that practice them or in those that hear them.

56. There are the source of strife, which is defined as an STA activity between rival teachers, whereby they strive for supremacy and recognition.

57. The final phrase, disputes about the Law, confirms what we know from other passages about the false teachers consistently attempting to use the Mosaic Law to justify their position.  ITim. 1:7-8

58. Paul uses the present middle imperative perii<sthmi (periistemi—shun) to emphasize the following:

a. Present tense, keep on doing it.

b. Middle voice, emphasizes that Titus is to make certain that he does it; it is his responsibility.

c. Imperative mood, indicates that this is not optional.

59. The verb literally means to place something around, but in the middle voice it has the nuance of turning oneself around for the purpose of avoiding something, to shun, or avoid.

60. Titus is to continue to treat these various forms of false teaching with the contempt that they deserve since it is useless to do anything else.

61. The conjunction ga.r (gar—for) is used to introduce the explanatory clause as to why Titus is to take such a hard line with respect to these issues.

62. All the four categories of false teaching are here designated as unprofitable and useless, stressing the fact that such types of teachings are of no advantage and are worthless.

63. The first term is simply the negative form of the term Paul used in verse 8 to describe the profitable nature of our Divine good production for others and ourselves.

64. Again, sound, healthy teaching leads to the ultimate profit and advantage of those that listen, since their Divine good production is simply a manifestation of their spiritual health.

65. Not only does the believer on sound doctrine profit by his applications; those that are the object of his applications are benefited as well.

66. The final term in verse 9 is the Greek word ma,taioj (mataios—worthless), which is used to denote that which is vain, empty, void of result, or futile.

67. This term stresses that the false teachings and false approaches to the text are both deceptive and ineffectual in terms of promoting Divine good production and spiritual advance.

3:10 Reject a factious man after a first and second warning,  {paraite,omai (vmpn--2s) lit. to beg for or request, in a negative sense, to beg off, to be excused, to refuse or shun, as in Lk. 14:18-19; Acts 25:11; Heb. 12:25--ai`retiko,j (a--am-s) 1X, one who causes divisions, factious, divisive, our word heretical--a;nqrwpoj (n-am-s)--meta, (pa) with accusative means in sequence, after--ei-j (a-caf-s)--kai, (cc)--deu,teroj (a-oaf-s)--nouqesi,a (n-af-s) 3X, warning, corrective instruction}
3:11 knowing that such a man is perverted and is sinning, being self-condemned.  {oi=da (vpranm2s) --o[ti (ch) indir.disc.--o` toiou/toj (apdnm-s) lit. the  such a one, this type of person--evkstre,fw (virp--3s) 1X, perf.pass. action in past time with existing results, denotes his current and onging status, passive denotes an outside agent twisted him, to turn inside out, to change for the worse, to pervert or corrupt--kai, (cc)--a`marta,nw (vipa--3s) denotes his present state, the divisive, heterodox person is continually sinning due to his mental attitude delusions--eivmi, (vppanm-s)--auvtokata,kritoj (a--nm-s) 1X, lit. triple compound, lit. to give judgment against himself, to condemn himself, part. Indicates ongoing action, he keeps condemning himself by espousing his divisive views, which are designed to draw men away from the unity of the faith} 

Exposition vs. 10-11

1. Paul now moves from the various forms of false teaching that existed to the specific type of individual that promoted these erroneous approaches to the plan of God.

2. Once again, he places the accusative dramatically forward to emphasize the type of person to whom he is referring, allowing the verb to actually conclude verse 10.

3. It is very important for the teacher of sound doctrine to recognize that part of Satan’s strategy is to sidetrack the healthy teaching of the truth.

4. One method by which he can accomplish this is to get the pastor-teacher distracted by the views of the enemies of the faith and cause him to spend an inordinate amount of time arguing with those who are not sound in doctrine.

5. You cannot allow the cunning strategy of Satan to use spiritual idiots to draw you away from diligently pursuing and teaching the text.

6. Pastor-teachers are exhorted to avoid falling into the trap of engaging in ongoing verbal battles with those that attack the doctrines of the faith.  ITim. 3:3

7. While it may be difficult at times, or even intolerable, to avoid being provoked by those that attack the principles of the truth, there is no shame in simply walking away from controversy when it is counterproductive.

8. One should realize that there will never be an end to doctrinal quarrels and disputes until we all come to the unity that is produced by faith in the truth.

9. We are not going to conquer obstinate, self-willed men that reject the sound doctrines we embrace by arguing or fighting with them.

10. The people in view are described by the Greek term ai`retiko,j (hairetikos—factious), and is the term from which we derive our English word heretic.
11. However, Paul did not have that in mind as much as the classic Greek meaning of one that is factious, one who causes divisions through his own self-will, and is loyal to a separatist group.

12. One question that must immediately be answered is how Titus is supposed to identify people that fall into this divisive category.

13. The simple answer is that if they do not agree with the doctrine that Paul taught, now recorded in the Scripture, and do not agree with Titus’ teaching, they are to be recognized as factious.
14. Some may argue that this standard is very subjective and that simply because you did not agree with Paul and Titus did not make you a spiritual loser.

15. However, we are not dealing with the individual beliefs of men; we are dealing with the revealed truth of God and those that oppose some or many of the principles therein.

16. Obviously, these types of people will have been exposed to the truth and have come to adopt a different opinion.

17. There is certainly nothing in this passage that would support the modern ecumenical approach of dropping all doctrinal distinctives and suggesting that we unify simply on the basis of a common salvation.

18. When people have been exposed to sound doctrine for any number of years and then suddenly separate from that doctrine and begin to espouse teachings that counter the truth, they are the types of people in view in this verse.

19. It should be clear that Paul is not referring to the unbelieving enemy of the faith, since you would not spend any time attempting to explain anything to him but the gospel.

20. A current example of the type of person to whom he is referring is Mark Griffin and those that have followed his erroneous and perverse misinterpretations of the Bible and have ceased to give their assent to the doctrine they previously embraced.

21. Like the ancient false teachers, the modern false teachers are burdened with an overbearing arrogance that breaks up the unity of the local church.

22. When such things come to pass, the selfish motives of these types of people draw away some of the flock, taking them away from the sound principles of the faith.  Acts 20:29-30

23. However, they will not show their true colors, they operate under a façade of phony humility and godliness that will destroy those that are spiritually naïve.  Rom. 16:17-18

24. Since they are no longer part of the sound history of doctrine, they form their own schism or sect, which is completely opposite the unity that we are to seek in a local church.

25. The adjusted communicator is not told to simply dismiss a factious man the first time his erroneous opinions surface, but to give him a first and a second warning.
26. This is very likely an abbreviated command similar to what we see in Matthew 18:15ff with reference to the established procedure for a local church.

27. The term that is translated warning is derived from the Greek verb nouqete,w (noutheteo—admonish, exhort, warn), which literally means to place something in the mind or thinking.

28. It goes beyond simply warning them that they are wrong, but means to counter their viewpoint with sound instruction that is designed to affect their belief and behavior.

29. It might be used of general instruction, but it was often used where there were wrong tendencies that needed correcting as with these false teachers at Crete. 

30. It involves a moral appeal to the will, but an appeal aimed at bringing spiritual understanding through biblical instruction and the convicting power of the Spirit. 

31. There is a vital difference between biblical admonition from merely protesting or reprimanding and an admonition that is based on biblical instruction with the goal of correction through spiritual understanding.

32. A classic illustration of this is the story of Eli the priest, which is translated by the Septuagint, and records Eli’s rebuke or verbal disapproval of the behavior of his degenerate sons, but God rebuked Eli because of his failure to admonish his sons.  ISam. 2:22-24, 3:13 

33. Interestingly, the Septuagint (the Greek translation of the Hebrew text) uses the imperfect of the verb from which our noun is derived, the imperfect points to a habitual pattern of failure in Eli’s leadership of his sons. 

34. While it is necessary to tell people that what they are doing is wrong, and that you don’t agree with it or like it, it is further necessary to let them know that things must change in the future.

35. Therefore, while we allow time and space for people to get the doctrine and grow spiritually, those that espouse heretical doctrines will be dealt with by the pastor-teacher.

36. In one sense, you are free to believe whatever you like; however, if I get wind of anything I would consider to be dangerous to the spiritual health of this congregation, you will be meeting with me.

37. This force of these commands is for Titus to have a face-to-face meeting with those that are at odds with the clear teachings of the Word of God.

38. While this cannot be anything less than a confrontation, in the initial meeting it should be handled with gentleness, restraint, and a reasoned calmness designed to bring the person to his senses.

39. If the first meeting does not produce the desired results and the problems continue, a second meeting is in order that is going to be considerably more serious in nature.

40. Hopefully, the goal is to restore the person to the sound doctrinal thinking that is characteristic of an adjusted local church.

41. If you give these people your best shots (two apparently being the proper number), and they do not respond with a change of mind and behavior, the correct approach is to refuse to hear them further.

42. Since the pastor-teacher has fulfilled this mandate of Scripture, he is no longer obligated to entertain the complaints and objections, but is instructed to not listen to him following the second meeting.

43. The verb reject is the present imperative of paraite,omai (paraiteomai), which literally means to ask alongside, but in a negative sense means to refuse, shun, avoid, or reject.

44. Of the four times the imperative is used in the New Testament, it is only used in the Pastoral Epistles, and always in a negative sense.  ITim. 4:7, 5:11; IITim. 2:23; Tit. 3:10

45. The present tense of the verb has the force of an ongoing command, keep on rejecting him, recognizing that further efforts are not a good use of your time and simply give these types of people an undeserved sense of their own importance.

46. They are already full of themselves as it is; do not make the mistake of wasting time with them and encouraging them in their stupidity.

47. Eventually, a discordant member will show his true colors; he will either change his mind and embrace the doctrine or he will find an excuse to leave.

48. As a believer in this local church, everyone must recognize that we cannot play carelessly with the doctrines of the faith and we will not suffer malcontents indefinitely.

49. When anyone approaches you with complaints, maligning, gossip, slander, etc. about the pastor-teacher or the content (assuming that it is correct), you have a solemn responsibility to rebuff their human viewpoint in no uncertain terms.

50. Again, we are not talking about legitimate, open, and honest discussions of doctrine or applications from it; we are talking about disgruntled sheep and their desire to drag others down.

51. Paul explains to Titus that he must keep the fact before him that the person that falls into this category is perverted.
52. The force of the Greek term oi-da (oida—knowing) is that we have certain doctrinal information that is legitimate and does not come from the source of sinful judging.

53. I do not have to know everything this type of person thinks or believes, I do know that he is perverted, and is sinning, being self-condemned.
54. Paul does not deal with how he got perverted or what perverted him, he simply states that this is given fact that one must understand.

55. Some malcontents get perverted by their own STA, falling into the arrogant belief that they know as much as their teacher, others are perverted by exposing themselves to perverse, fundy ministries, false doctrines, para-church organizations, books, tapes, and the like.

56. In any case, the word Paul uses is evktre,fw (ektrepho—perverted), and deals with that which has been turned inside out, inverted, corrupted, or changed for the worse.

57. The perfect passive indicative indicates that something in the past caused (outside agent) this person to be corrupted and that is his current and abiding status.

58. He is engaged in an ongoing process of sinning, all the while believing in his perverted mind that the problems lie elsewhere.

59. His stubborn refusal to believe the truth that is right before him is bad enough; however, his further stubborn, arrogant refusal to submit to the RCC demonstrates that this man is self-condemned.
60. While some have suggested that these types of people are completely aware of their true spiritual state (like the NET Bible translation), the evidence would probably not support such a conclusion.

61. The force of what Paul is telling Titus is that when Titus and the local churches on Crete have to deal with such divisive men, they are not condemning one that is not already condemned by his own actions.

62. The fact that one may believe a false doctrine is not the issue; the issue lies in the fact that such wrong thinking has been exposed, offered instruction, and the factious man simply rejects it.

63. His actions are the real source of his condemnation, which is very real before the Lord. 

3:12 When I send Artemas or Tychicus to you, make every effort to come to me at Nicopolis, for I have decided to spend the winter there.  {o[tan (cs) when, whenever--pe,mpw (vsaa--1s)--VArtema/j (n-am-s)--h; (cc) or--Tuciko,j (n-am-s)--pro,j (pa)--su, (npa-2s)--spouda,zw (vmaa--2s) to hurry, make haste, exert oneself--e;rcomai (vnaa)--pro,j (pa)--evgw, (npa-1s)—eivj (pa)--Niko,polij (n-af-s)--ga,r (cs)--kri,nw (vira--1s) first, to divide or separate, to make a determination or evaluation--paraceima,zw (vnaa) 4X, to pass or spend the winter--evkei/ (ab)}
3:13 Diligently help Zenas the lawyer and Apollos on their way so that nothing is lacking for them.  {spoudai,wj (ab) hastily, urgently, with diligence--prope,mpw (vmaa--2s) lit. to send toward, to help one on a journey--Zhna/j (n-am-s)--o` nomiko,j (ap-am-s)--kai, (cc)--VApollw/j (n-am-s)--i[na (cs)-- mhdei,j (apcnn-s)--auvto,j (npdm3p)--lei,pw (vspa--3s) intransitive, to be lacking or needing something}
3:14 Now let our people also learn to engage in good deeds to meet pressing needs, that they may not be unfruitful.   {de, (cc)--o` h`me,teroj (ap-nm1p) possessive pron. our people=believers--kai, (ab)--manqa,nw (vmpa--3p) keep on learning, implies that there must be teachers to instruct them as to the proper application--proi<sthmi (vnpm) same as 3:8, to take the lead, to set the example--kalo,j (a--gn-p)--e;rgon (n-gn-p)—eivj (pa)--avnagkai/oj (a--af-p) what is necessary or required by the case—h`  crei,a (n-af-p) needs, necessities--i[na (cs)--mh, (qn)--eivmi, (vspa--3p)--a;karpoj (a--nm-p) not yielding what it ought to yield, unfruitful}
3:15 All who are with me greet you. Greet those who love us in the faith. Grace be with you all.  {o` (dnmp+)--meta, (pg)--evgw, (npg-1s)--pa/j (a--nm-p), avspa,zomai (vipn--3p)--su, (npa-2s)--avspa,zomai (vmad--2s)--o` (damp+)--file,w (vppaam-p) to have affection for, to love—evgw, (npa-1p)—evn (pd)-- pi,stij (n-df-s)--h` ca,rij (n-nf-s)--meta, (pg)--pa/j (a--gm-p)--su, (npg-2p)}
Exposition vs. 12-15

1. Verses twelve and thirteen constitute Paul’s final instructions to Titus with respect to his mission on the island of Crete.

2. This is typical of Pauline epistles, closing with some final personal instructions, and a parting shot in verse 14 that repeats the primary concern of this letter.

3. The indefinite temporal clause that begins verse 12 simply indicates that at some point Paul has determined to send either Artemas or Tychicus to replace Titus on Crete.

4. Obviously, the purpose of sending a competent believer to replace Titus was to free him up so he could join Paul at Nicopolis for the winter.

5. Titus is a very good example of the apostolic representative, taking Paul’s decisions to be the will of God for his life and acclimating to Paul’s directives.

6. This is a perfect example of the volition of the individual recognizing the RCC and orienting to that chain of command.

7. Paul indicates that his intention is to send either Artemas or Tychicus to replace Titus and continue the work of organizing the Cretan churches.

8. From this, we may conclude that Paul knew that Titus would not be able to complete his mission, and the ongoing nature of it would demand another apostolic representative.

9. Artemas is the first of the two possible replacements for Titus, and of him we know nothing.

10. Like Titus and Tychicus, we must assume that he is one of Paul’s trusted representatives, and was of the same spiritual caliber as the other apostolic troubleshooters.

11. Tychicus is mentioned in a number of other places and these references indicate that he came from some part of Asia.  Acts 20:4

12. Some have suggested that since we know Trophimus was from Ephesus, and Tychicus is listed with him, there is the distinct possibility that he was from Ephesus also.  Acts 21:29

13. He was used pretty regularly as an envoy for Paul, bringing information to various local churches that were in Paul’s canon.  Eph. 6:21; Col. 4:7

14. There is no doubt that he functioned in any capacity that Paul desired, and that he was loyal to Paul to the very end of his ministry.  IITim. 4:12

15. As soon as either of the replacements arrives on Crete, they are to seek out Titus, relieve him of his work, and Titus is to proceed to Nicopolis to join Paul.

16. Nicopolis, which means “Victory City” in the Greek, was not particularly accessible by land or sea, being somewhat off the beaten track.

17. It was a newer city, founded by Caesar Augustus, at the site of his battle camp, after his victory over Mark Antony at Actium in 31 BC.

18. It is located one the western portion of the Greek peninsula about 200 miles northwest of Athens near the Adriatic Sea.

19. From the use of the Greek adverb evkei/ (ekei—there), we can readily conclude that Paul was not in Nicopolis at the time of writing, or he would have used the adverb here.
20. While it is not directly stated, Zenas and Apollos must have been the bearers of this letter, since the command to help them must have come while Titus was still on Crete.

21. Zenas is not mentioned anywhere else in the New Testament, but is designated as the lawyer, which has prompted some discussion.

22. The issue at hand was whether the term lawyer was used to designate Zenas as a Roman lawyer that had become a believer, or rather it meant he was a former teacher of the Mosaic Law, a rabbi.

23. Either interpretation does nothing to aid our understanding of this epistle, and the more important point of this verse is that these two men were passing through Crete to an unspecified destination.

24. The second bearer of this epistle is very likely the eloquent Alexandrian, who was very well versed in the Old Testament, and enjoyed such a fruitful ministry in Corinth.  Acts. 18:24, 19:1

25. When they arrived with this letter, Titus is instructed to diligently help them on their way by making certain that nothing is lacking for them.
26. The adverb spoudai,wj (spoudaios—diligently) is used to add intensity to requests, and has the nuance of urgency, haste, and earnest diligence.

27. Webster defines diligence as persevering application, devoted and painstaking effort to see that what is undertaken is accomplished.

28. The term refers to the principle of devotion to the necessary details that either make an effort successful or unsuccessful.

29. For Titus, and those on Crete, it would involve providing funds if needed, clothing, food, and anything else that these men might be lacking so they could successfully continue on their way.

30. They were not to leave Crete lacking anything, including an escort to accompany them on their way.  Acts 20:38, 21:5

31. With this command to apply toward these two men, Paul reiterates the main theme of this letter in verse 14.

32. While the simple adversative conjunction de. (de-and, but, now) introduces the thought of verse 14, some have recognized that it is certainly not unconnected with what preceded.

33. In other words, Paul takes the opportunity to make provision for his two travelers while using that as an opportunity to reinforce the necessity of Divine good production for the believers on Crete.

34. The Greek adjective h`me,teroj (hemeteros—our) is the possessive pronoun of the first person plural, and is used here substantively as a title for believers.

35. Paul expresses his desire that the believers on Crete (and all believers by extension) learn the proper areas of Divine good production.

36. This is certainly not going to be accomplished apart from consistent and sound teaching that delineates what believers are to be doing.

37. When the imperative learn is followed by an infinitive, as it is here and in I Timothy 5:4, the nuance of the construction is that they are to learn how to do something, and not simply to learn about it.

38. This separates the issue of hearing and even learning doctrine, from the reality that believers are to learn how to apply the doctrine that they hear.

39. One very real function of the communicator is to not only articulate the areas of Divine good production, but to set a live example of how to do things.

40. For instance, there are ways to show hospitality properly and there are ways that are severely lacking in appropriate attention to the details.

41. Titus is not responsible for carrying the entire load himself since this appeal to the churches for their support would be an opportunity to train them in the practice of engaging in good deeds.
42. The infinitive that is linked to the verb learn is the Greek present middle infinitive proi<sthmi (proistemi), which means literally to stand before, and has the nuance of taking the lead or setting the example.

43. Believers should rush toward the opportunities for Divine good production, seeking to consistently apply in such a way that they are recognized as being on the front line of the angelic conflict. 

44. Again, the term kalo,j (kalos—good) emphasizes the necessary, beneficial and sound nature of various areas of Divine good production.

45. The phrase pressing needs indicates that believers have a lack of certain necessary things from time to time, and this lack is to be supplied by the Divine good production of other believers.

46. This is a perfect example of the fact that you cannot simply throw money at certain problems or areas of application, you must get personally involved.

47. It is not enough for Titus to give Zenas and Apollos money; he must see that they have a place to lodge, food to eat, provisions for the journey, and even fellowship along the way.

48. The purpose for properly instructing believers so they can do the work of the ministry is so they will not fall into the trap of becoming unfruitful.
49. It is clear from this passage, and many others, that Paul continually recognized and stressed the relationship between our doctrine and our application.

50. This is taken from the analogy that Jesus used in John 15, and emphasizes the reality that a properly functioning branch will manifest the reality of the truth by producing fruit.  Jn. 15:2,4,5,8

51. While it is clear that anyone that has believed in Christ has eternal life and is assured of a home in Heaven, it is equally clear that those believers that maximize Divine good production demonstrate overtly the inner reality of a proper relationship with Christ.

52. Believers that do not constantly push themselves to apply are the types of unproductive believers that Paul sought to eliminate.

53. The final verse of our book contains Paul’s final greetings from himself and those with him, emphasizing the camaraderie and espirit de corps that existed within the apostolic team.

54. While he does not mention anyone specifically, as he does in other letters, there can be little doubt that Zenas and Apollos would identify them.

55. It is interesting that Paul sends the greetings of those with him to Titus singular, while his final benediction is addressed to Titus and others plural, indicating that he fully expected this letter to be read among the churches on Crete.

56. Titus is commanded to greet those who love us in faith.

57. The term for love is file,w (phileo—love, affection), which emphasizes the concept of category three love for friends and encompasses the actual affection people feel for one another.

58. It is used for the true affection between positive believers based on genuine and mutual appreciation for those that have come to be your doctrinal family.

59. Unfortunately, you cannot and do not have this affection with all believers since some do not adhere to the doctrine you adhere to, causing a separation that is not the fault of the positive believer.

60. While we would like to get along with everyone, God Himself does not have real affection toward the believer that is negative, maladjusted, and at odds with His Word.  Jn. 14:21,23

61. The lack of the definite article with the noun faith suggests the nuance of faithfully, indicating that there are those on Crete that have repudiated Paul and his gospel.
62. Again, there is a heartfelt loyalty and very real emotional bond that exists among those that are walking the glory road, no matter how much space may separate them.
63. The final benediction is similar to the manner in which Paul concludes most of his correspondence, emphasizing and reiterating our reliance on the grace of God.
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